rectified the point in question, whereas the many Abgar texts just included the new information alongside the old (as if an encyclopedia were to say there were eight planets and then list nine). No matter how unsatisfactory this might be to our way of thinking, this is how the texts present the story.
The Gregory Sermon is precisely one of these texts. The author quite obviously knew that the Image of Edessa had both bloodstains and a side wound. He does abandon the idea of Jesus pressing a cloth to his face in reply to Abgar's letter and messenger, because he knows there is blood on the cloth -the slightly later Official History of the Image of Edessa offers both possibilities, again aware that there is blood on the cloth. He therefore concludes that the image must have been impressed onto the cloth when Jesus' sweat ran down his face like drops of blood in the garden of Gethsemane.
However, this would not explain the blood from the side wound. Gregory therefore assumes that "afterwards" (giving a temporal sense to the Greek ¢f' oá) the Image was embellished with blood from the side wound. At no point does he even consider the possibility that the Image of Edessa was in fact the burial shroud of Jesus Christ, once again, something that from our own point of view, seems quite obvious.
He must, however, have assumed that the cloth used in Gethsemane was again present at some moment shortly after the crucifixion. Gregory's lack of inquisitive spirit about the origin of the image and the side wound is most frustrating, yet no matter what he did or did not think about the origin of the blood from the side, one thing is clear - And what is even more important, it should be shown by my efforts as something that is more than tradition, something that historians can define as a revered object.
Introduction

# 3
And so, what exactly is it? By the simple touching to the face of Christ, an image of his form was made, so that people would not think in a dangerous or perilous way that it never actually existed and has been invented. And so even if nobody wishes to help me in this, I will step forward to state that it is not necessary to postpone good things. I will now therefore bring forward the witnesses, not in a magnificent style with polished words, lest the cross of Christ be rendered vain, but rather with simple letters and words, so that even if my own words show I am not an elegant writer, my knowledge will show I am not ignorant.
# 4
And so, now that you have suitably prepared the condition in which the soul presents 4 itself to hear such things, I will continue so that you can listen. There is not just one father of this history, but as many as make up the indivisible number, to such a figure it seemed fitting to reach 5 . As Christ said, wherever three people are gathered together in my name, their witness is sure. Their contentious and precise wording is 3 i.e. AD 944. 4 The manuscript has no verb for the noun yuc¾ although following Dubarle's suggestion (reading ¢pant´ for the manuscript's ¤panta) the text makes more sense. Another possibility is that the manuscript reading should be preserved (Now that you have suitable prepared everything by which the soul ...) and a different, now lost verb be provided. It could even have been the verb suggested by Dubarle, lost in copying due to its similarity to ¤panta. 5 i.e. There are three authors to be used as witnesses.
witness to their zeal for the truth. Their famous cities even now proclaim their names and their lives worthy of the high priesthood, cities worthy of having such men as patriarchs. Antioch proclaims Christophorus, Alexandria proclaims Job and Jerusalem proclaims Basil. They have written lengthy works against heretics, in which they have written about this too. As he says, "Discussing this with the Emperor inspired us to read the state manuscripts deposited at Edessa, beyond the Euphrates".
The Abgar Story
# 5 Let us take the story from the beginning. When Christ was still physically with us, the ruler of Edessa was called Agbar 6 . In spite of his worshipping foreign gods through the ignorance of a preacher, his theological letter to the one he had never seen and was driven to believe in bears witness to his goodness. He wrote to Christ requesting to be cured of the disease he was suffering from, and received a reply steeped in hope. It would not be out of place to recall the letters.
# 6
Agbar's letter to Christ in Jerusalem, sent via Ananias his messenger. Abgar, at the same time 7 ruler, to Jesus, who has appeared as a gracious saviour in the region of Jerusalemgreeting. I have heard about you and about the cures you perform without medicine or herbs.
What I have heard is that you make the blind see again and the lame walk, you cleanse lepers, expel unclean spirits and demons, cure those suffering from chronic and painful diseases, and raise the dead. On hearing all this about you, I concluded that one of two things must be trueeither you are God and came down from heaven to do these things, or you are 8 God's son doing them. I am therefore writing to ask you to come to me and cure the illness from which I suffer.
I have heard that the Jews are treating you badly and wish to cause you harm -my city is very small, but very noble, enough for both of us".
# 7
Jesus' answer to Agbar the ruler, via Ananias the messenger -"Blessed are you who have believed in me without having seen me! For it is written of me that those who have seen me will not 9 believe in me, and those who have not seen will believe and live. As to your captivated by a sea of faces or the loud noise of voices, but rather at the ear that is worthy of receiving it, a work not put together with complex strings of words but rather in the simplicity of truth.
About the Image and how it was received in Constantinople
# 13 But now it is time to sing loudly and joyfully to God. Oh Lord, together with the countless good things you have given us, you have now brought us peace, taking heed that history and tradition are sisters in thought. "Yes" and "No" no longer have a place among us, there will be no more lengthy debate about whether the image is yours or not. # 14 The day has come on which your image has been brought from Edessa to the people of your pleasure, and the things with which the nature of the unfaithful should have been fed have been punished. The raging river Euphrates, closing the mouth of the people who tempt, is upset by the calm, the lookout man is surprised at the ship with no ballast -he steers, he manages the rudder -it is as if the people who have lost the Image were to say, "I know now that God wants you to have it, so take it and leave". The flames of countless hearts lead the way along which it is led in honour, until it reaches the objects with which it is to be counted together and glorified.
# 15 For many years your ancient ark was in the hands of the Philistines, but it was saved by your providence. Your beloved king, your servant David danced in front of it and all Israel rejoiced in its resting place. For many years your glory resided with those you considered worthy, now it has been united to those things held in honour by your chosen people -the cane, your nails, the cross and the other objects through which we receive mercy and in which we are always strengthened. # 17 What else? You will now agree that our story fits in with tradition, and we are joined in the spirit to the paradox of the image. If there is any stain on the brilliant light of the image in us from above we will make it whiter than snow, brighter than a sapphire. There is no stain from sin that cannot be washed away by your grace and by the tears of repentance. The saying is not far away -I will not reject a broken and some receive it.
# 18 The one who is prepared to come down quickly for our good, for those who are nothing, the mere border of his robe, is aware of the weakness of our nature, as he made us and took on our nature. As he has undergone temptation, he is able to help us in temptation. This comes from the mouth of Christ, according to whose gospel God judges the world.
# 19 Let us not now doubt about grace, let us rather be lit up with the wonder of grace, so that this, by being near the first goodness, may act as mediator and bring us near too, so that we can unhesitatingly be where we were before we tasted the fruit of the tree, before we contrived to cover our shame with leaves. And we will become so if we value the things of God over those of man, as sensible people do. It is without doubt one of the things of God to search the scriptures, which helps obtain riches beyond compare. Witness to this is the discovery of recent history, that which is revealed as useful for those who meditate the scriptures in divine prayer. If we care about becoming gods or sons of the Most High through purity or purification -for without these nobody will see the Lord -let us continuously speak of the divinely inspired scriptures.
# 20 Just as it is impossible, when the sun has set, for the pupils of the eyes to see the sunlight, it is also impossible for our eye of understanding within to see what is right without the brightness of the divine scriptures. Christ 21 himself tells us by nature to search the scriptures, and so we are persuaded to lend the ear of understanding to him, and we remain in the endless realm of scripture with God-given zeal, so that just as the holy writer says, the abyss -this is what he calls the scripture -may be clearly called an abyss of divine things, that we may be filled with spiritual things and flow with rivers of living water from within. 20 Following the emendation ¼dion for the manuscript reading "dion. 21 Dubarle changes the manuscript reading to crhstÕj although I have preferred the original reading "Christ".
